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EDITORIAL 
Why Christtnas? 
A question arises at this season of the year: 
Why Christmas? 
The early Christians did not know when 
Jesus was born. It was not simply a matter 
of honoring a date as such. In fact , the 
earliest known observation of Christmas 
was on January 6th-and the Armenian 
Church still celebrates that date, rather 
than December 25th. 
But if the date was of secondary impor-
tance, what was the reason for celebrating 
Christmas? 
In the second century there were those 
Christians who said that the Christ was not 
real. Christ was only , at best , a phantom , 
a ghost. He was not a real historical person. 
He did not really die on a cross. These 
people had good intentions; they believed 
it because they wished to elevate the divine 
nature of Christ. But in doing so they com-
pletely de-valued the human nature of 
Christ-and they thus denied that there is 
any real connection between Christ and 
human beings . It made the cross of Christ 
meaningless. Against this perverse view the 
church struggled for her very existence. 
These heretical Christians had a feast on 
January 6th which celebrated the baptism 
of Jesus (it was on that occasion that the 
heretics alleged that the Divine Spirit tem-
porarily came into the world). To counter-
act the heretics , the church began on this 
date to celebrate the coming into the world 
of the Divine Spirit-but the church said 
that this entry was at the birth of Jesus , not 
at his baptism . 
The church asserted that the Divine Spirit 
did not merely take up a temporary dwell-
ing in this world. Rather , he became flesh-
he was born! 
As Paul had said earlier. "Christ Jesus 
. . . emptied himself , taking the form of a 
slave, being born in the likeness of men" 
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(Philippians 2: 7). For Paul it was impor-
tant to see this real, historical connection 
between God and man. The salvation which 
resulted from the cross and resurrection 
could be valid only if it was a divine act; 
but it applied to man only if he was really 
human and historical. 
Thus we see that the impulse which re-
sulted in the celebration of Christmas (first 
on January 6th and later on December 
25th) was an important Christian impulse. 
It arose from an earnest desire to impress 
firmly the fact that Jesus was really human 
and really historical. 
We might regret the establishment of a 
"special day " for religiou s observance. In-
deed Paul chided the Galatians , "You 
observe days , and months , and seasons , and 
years! I am afraid I have labored over you 
in vain " (Gal atians 4: 10-11). Every Sun-
day is the Lord 's Day , and every day is a 
day for taking up the cross. But we should , 
nevertheless , appreciate the reason for 
Christmas. We should appreciate it because 
it has contempor ary implications . Today 
ther e are thos e who would rather make 
Jesus Chri st simply a phantom , a divine 
ghost of the far distant past , scarcely re-
lated to the world in which we live. But the 
church today-even as the church of long 
ago-must assert plainly and firmly: Jesus 
Christ is real and historical. He was no 
resident alien. H e lived wher e we live and 
as we live. 
" For we have not a high priest who is 
unable to symp athize with our weaknesses , 
but one who in every respect has been 
tempted as we are . ... he had to be like his 
brethren in every respect " (Hebrews 4: 15; 
2: 17). 
God has become man! Like the angels we 






DON H. McGAUGHEY 
Perhaps no doctrine is more central to the 
New Testament than the doctrine of the 
incarnation of God in Jesus of Nazareth. 
Of course the term "incarnation" does not 
occur in the New Testament , but there are 
a number of statements that readily lend 
themselves to the formation of a theological 
statement concerning the "infleshment" of 
God in Jesus. 
In the beginning was the Word, and the 
Word was with God, and the Word was 
God . . . and the Word became flesh and 
dwelt among us, full of grace and truth; 
we have beheld his glory, glory as of the 
only Son from the Father. 1 
Have this mind among yourselves , which 
you have in Christ Jesus , who though he 
was in the form of God , did not count 
equality with God a thing to be grasped, 
but emptied himself , taking the form of 
a servant , being born in the likeness of 
men. And being found in human form 
he humbled himself and became obedient 
unto death , even death on a cross. 2 
made flesh . .. became man 
The traditional , orthodox understanding of 
what is meant by the term incarnation is 
simply and beautifully stated in the "Ni-
cene" Creed: 
We believe in one God the Father All-
sovereign, Maker of heaven and earth, 
and of all things visible and invisible; 
and in one Lord Jesus Christ , the only 
begotten Son of God, Begotten of the 
Father before all the ages, Light of Light , 
true God of true God , begotten not made, 
of one substance with the Father, through 
whom all things were made; who for us 
men and for our salvation came down 
from the heavens , and was made flesh of 
the Holy Spirit and the Virgin Mary, and 
became man , and was crucified for us 
under Pontius Pilate , and suffered and 
was buried , and rose again on the third 
day according to the Scriptures, and as-
cended into the heavens, and sitteth on 
the right hand of the Father, and cometh 
again with glory to judge living and dead,, 
of whose kingdom there shall be no end. 
The traditional, orthodox meaning, then , 
of the incarnation is that the God of heaven 
became flesh-became man. The God of 
heaven came down to earth in human form 
in the man Jesus of Nazareth. 
DON H . McGAUGHEY is a minist er of th e Church of Chri st in Hawthorn e, California , an associat e 
of Act ion and a trnst ee of MISSION. 
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The problem for the contemporary 
mind ... 
But all of this sounds very strange to mod-
ern, scientific man. Somehow it all seems to 
have the ring of another age, a pre-scientific 
age. In fact it has the ring of the classical 
age of ancient Greece and Rome with its 
view of the universe-God "up there ," man 
and the world "down here ," and the realm 
of the dead "below." 
Such indeed (generally speaking) is the 
world view of the New Testament. But 
western , technological man believes that he 
has moved beyond the biblical view of the 
world . The crucial question is has he also 
moved beyond the biblical message couched 
within the classical world view? 
The problem for the contemporary mind 
is to know how to appreciate all forms of 
language. Our modern minds are so trained 
in the objective empirical sciences that we 
tend to lose sight of a truth that may be 
couched in language we can no longer ac-
cept. Or we force an impossible marriage 
between truth and language , suggesting that 
truth cannot be separated from its linguistic 
form. This is perhaps the greatest problem 
facing Christianity today. The late Paul 
Tillich spent a large part of his life wres-
tling with this problem. The church would 
do well to read him on this subject. 
. . . one of the deepest longings 
These comments allow us to ask the ques-
tion , what is the truth that the doctrine of 
the incarnation is saying? What is the truth 
couched in his New Testament language? 
Emil Brunner speaks of the incarnation as 
"the self movement of God toward men. " 4 
Another way to put it is, "the involvement 
of God with men ." Now if this is what the 
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incarnation means , then it begins to be 
meaningful to modern man , for it touches 
one of the deepest longings of the human 
heart-th e longing to know something about 
God. Certainly modern man is asking "Is 
there a God? " and , if there is, "What is 
God like?" 
The essence of the New Testament mes-
sage in the language of incarnation is that 
man 's life only finds its real meaning in 
terms of another dimesion, be it called "the 
transcendent ," "the spiritu al" or simply 
"God." The New Testament writers are 
saying the same thing that certain modern 
writers are saying, e.g. the statement of 
John Updike , "the wholely natural is a pit 
of horror." Bishop John A. T. Robinson 
puts it this way: 
A naturalistic humanism , in which man 
seeks to construct sand castles of civiliza-
tion within the order of an alien, imper-
sonal nature that must eventually sweep 
them all away, seems to me as uninviting 
as ever. Unless the human individual and 
human society are grounded in a reality 
that transcends this material life, then all 
our efforts are simply whistling to keep 
up our courage before the dark driftings 
of the cosmic weather engulf us once 
more. For , if man is on his own in the 
universe , then beyond a brief span of 
years for the individual, or of millenia for 
the race, the future is irretrievably bleak. 
And it is not relieved for more than a 
short stay by the promise either of psy-
chic survival or of terrestrial evolution. 
Unless human life is essentially response 
to a reality beyond itself from which not 
even death can separate , then I see no 
hope for humanism or for anything else. r; 
Mankind cries out for meaning to his life. 
He agonizes that there must be a purpose 
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to it all. There must be more than sheer 
accident! 
The New Testament language of incarna-
tion is a resounding and hopeful affirmation 
of these human longings. There is meaning! 
There is the dimension of the "spiritual," 
over, under and through the whole of life 
and the vast , vast universe! The task is to 
translate this message from biblical language 
into contemporary language. To quote Bis-
hop Robinson again: 
Believe in God , in the transcendent , the 
unconditional , as a living, wide-open 
reality. He forms the living frontier , in-
side and out , of every aspect of man's 
being , of every particle in the universe. 
But I am also acutely aware of the task 
of translating transcendence for modern 
secular man. The traditional projections 
do so in terms of a mental picture of the 
universe he no longer shares and effec-
tively make remote what is meant to be 
most real.c 
The New Testament doctrine of the in-
carnation says more than "There is a God ." 
It says that God is concerned about us men. 
We are not alone in this silent and lonely 
universe. The New Testament writers refer 
to Jesus as "Emmanuel ," "God with us." 
Perhaps the most familiar expression of this 
concept is in the words of the Gospel of 
John: "God loved the world so much that 
he gave his only son." 
But this essential truth is intertwined with 
other equally essential truths , for it is im-
possible to separate the concept of incarna-
tion from other New Testament teachings . 
It is the thread that bind s them all together. 
Especially is this true of the teaching of Sin 
and Grace. 
. . . a demonic and savage fury 
The New Testament writers talk a great deal 
about sin. They recognize man's inability to 
cope with himself, individually and collec-
tively. They recognize the frustrating charac-
teristic of man to destroy his loveliest crea-
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tions-to will nobility but to live ignobly-
to dream dreams of beauty, truth and jus-
tice, but to live in nightmares of ugliness, 
lies and oppression. The New Testament 
writers call this characteristic "sin:" Perhaps 
Freud meant something like this in his word 
"id." Whatever it is called, both classical 
and modern man knows he has a demonic 
and savage fury in his flesh. He knows , too, 
that the strength he so desperately needs to 
be delivered from this fury must come from 
some dimension other than himself. 
. . . touched by the grace of God 
Man speaks of beauty , truth, justice and 
love. But when he speaks of these he re-
ceives his inspiration from the source of 
these ideals. What else can this be but God 
who is ever radiating these ideals upon man 
in grace. In terms of modern concepts this 
is what the New Testament teaching of in-
carnation is saying. 
For it is the God who said, "Let light 
shine out of darkness ," who has shone in 
our hearts to give the light of the knowl-
edge of the glory of God in the face of 
Christ.· 
Whenever a man partakes of ideal quali-
ties it is because his life has been touched 
by the grace of God . History is rich with 
the lives of prophets and saints whose lives 
have exhibited ideal qualities. This is be-
cause their noble lives have been touched by 
the glories of God-the movement of God's 
grace into the course of human history. 
When we read the biblical accounts of 
the life of Jesus , we tend to agree with their 
assessment, that never has there appeared in 
the course of history the fullness of this 
grace as it appeared in the life of Jesus. In 
his life God graciously and uniquely moved 
into the lives of men to renew them arid 
point them toward the fulfillment of their 
possibilities . 
Such an understanding of the incarnation 
is a joyful theology of hope. It says "yes" 
to a11 of man's loveliest and noblest long-
ings. It affirms his quest for ultimate truth , 
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ultimate beauty , ultimate goodness , brother-
hood and justice. It acknowledges that these 
are attainable through divine grace. 
The Christmas season ... 
The Christmas season should remind us of 
these things, not because it necessarily coin-
cides with the birthday of Jesus. It prob-
ably does not. But the Christmas season 
when properly understood , speaks of the 
incarnation of God-the gracious self mov-
ing of God into the lives of men to summon 
them to the realization of their potentiali-
ties , to summon them to the Kingdom of 
God-the kingdom of righteousness , broth-
1 John 1:1, 14. 
2 Philippians 2:4-8. 
erly love and peace , for which , in the be-
ginning, they were created. 
And an angel of the Lord appeared to 
them , and the glory of the Lord shone 
around them , and they were filled with 
fear. And the angel said to them , "Be not 
afraid; for behold , I bring you good news 
of a great joy which will come to all the 
people; for to you is born this day in the 
city of David a Savior , who is Christ the 
Lord . . . and suddenly there was with 
the angel a multitude of the heavenly 
host praising God and saying, "Glory to 
God in the highest , and on earth peace 
among men with whom he is pleased!" 8 
:i Henry Bettenson, ( ed.) , Docum ents of the Christian Church ( New York: Oxford University Press , 
1957) , p. 37. 
4 Emil Brunn er, The Mediator (Philad elphi a: The Westmini ster Press, 1947), p. 285 f . 
:; John A. T . Robin son, In the End God (N ew York: Harper & Row, Publish ers, 1968) , p. 21. 
a Ib id., p. 11. 
7 2 Corinthians 4: 6. 
s Luke 2:9-14 . 
Yes, it is true : we are children of light ; and we are such because the light of divine love 
and grace that has shone forth for the world in the birth of Jesus Christ always shines 
for us all. We are children of light ; and we are such because-in our real selves-we 
stand before the eyes of God in the light of his grace. . . . This is the message of . 
Christmas , the word that Jesus Christ speaks , the word that he himself is. 
-Rudolf Bultmann 
Neue Zuercher Zeitung (1953) 
This vision of the love of God can be maintained on the day after Christmas and every 
day after that. It can be maintained on the condition that we do not neglect the heavenly 
vision but undertake to live by it. This condition must of course be met. You can no 
more keep a heavenly vision if you do not live by it than you can keep a friendship if 
you do not cultivate it. 
-Ernest F. Tittle 
The Gospel According to Luke 
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DON HAYMES 
Come now, you rich, weep and })owl for 
the miseries that are coming upon you. 
Your riches have rotted and your gar-
ments are moth-eaten. Your gold and 
silver have rusted , and their rust will be 
evidence against you and will eat your 
flesh like fire. You have laid up treasure 
for the last days. Behold , the wages of 
the labourers who sowed your fiields, 
which you kept back by fraud , cry out; 
and the cries of the harvesters have 
reached the ears of the Lord of Hosts. 
You have lived on the earth in luxury 
and in pleasure; you have fattened your 
hearts in a day of slaughter. You have 
condemned , you have killed the righteous 
man; he does not resist you. 1 
Elijah Muhammad didn 't say that , and 
neither did H. Rap Brown. Nevertheless , 
for us these words are pregnant with a great 
deal more meaning than the writer might 
originally have intended. In a way they 
seem to come from an Old Testament 
prophet-an Isaiah-rather than a New 
The Chr 
Testament figure. But , in any case, they are 
for us in the America of 1968 strikingly 
contemporary-and convicting. It is per-
haps a sure though uneasy test of truth that 
words regain new freshness when read in 
the midst of life, in new situations. Or per-
haps we may more unwillingly concede that 
men simply refuse to learn from past mis-
takes. 
In the past few years we have seen sev-
eral statements , a good many manuevers 
and a great deal of palaver concerning "re-
newal of the church. " I have come to the 
conclusion that most of this effort, however 
well intentioned , came to "much ado about 
nothing." No matter how cleverly we re-
arrange the liturgy, no matter how valiantly 
we proclaim the newly-exhumed Holy 
Spirit, no matter how dynamically we preach 
sermons on race relations , no matter how 
adventurously we propose new programs, 
we are left with the essential fact that the 
church is still primarily interested in the 
church , in the perpetuation of itself as an 
institution and the preservation of its com-
DON HAYMES is a mini ster in the East New York section of Brooklyn. Thi s articl e is adapt ed from 
an addr ess delivered at the Third Annual Restoration Unit y Forum in Winch ester, Kentuck y, in July , 
1968. 
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f The Gospels 
fort. We serve ourselves a banquet and 
expect the world to scramble eagerly for the 
crumbs which may occasionally fall from 
our table-for which, by the way, the 
world had better be humbly grateful. I have 
come to know that the world does not re-
volve around the church like a satellite , 
waiting to come home. I have come to be-
lieve that the church will become the people 
of God not by its own renewal but by the 
renewal of the world. It will find meaning-
ful life not in the perfection of its institution 
but in the penetration of its mission . For 
mission is the cutting edge of the church , 
and it cuts both ways. 
. . . not renewal but conversion 
Please do not misconstrue what I mean by 
"mission. " I do not mean membership col-
lecting-the dubious transformation of 
faithful Baptists or Methodists or Presby-
terians or Episcopalians into faithful mem-
bers of the Church of Christ. I do not mean 
the careful construction of an impregnable 
doctrinal position from the original 27-vol-
ume blueprint and the imposition of this 
perfect rule of faith and practice on the re-
mainder of Christendom. I do not mean 
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GUIDEPOST FOR THE CHURCH 
meetings and sermons and revivals and 
seminars and symposiums and conferences 
and filmstrips and carefully calculated 
pseudo-events designed to set upon and en-
snare the unwary and subtly bring them 
into the camp. I seek instead a ministry of 
discovery and sharing , of being and beget-
ting. The kind of mission I'm talking about 
requires not renewal but conversion. 
So long as we harbor the illusion that 
God cares more about what transpires 
within the hallowed walls of church build-
ings than about the sickening bloodshed of 
Vietnam , or the struggle for freedom of 
men and women in the chains of poverty , 
or the willful treachery of governmental 
bureaucracy , or even the routine of our 
offices, classrooms , farms or factories , then 
we are still kidding ourselves . We are still 
practicing the heresy of henotheism , which 
H . Richard Niebuhr has defined as "the 
worship of one god who is, however , the 
god of an ingroup rather than the ground 
of all being." We are trying to cut God 
down to our size; to deal with him on our 
terms rather than his. 
James Baldwin has painfully and beauti-
fully illuminated our dilemma in his an-
guished search into the racial strife that is 
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tearing our country and our world apart. 
Yet, as he speaks of the Negro, he strikes 
at the heart of all inequity , all agony , all 
anxiety. We cannot limit the significance of 
his vision in these words. 
I suggest that the role of the Negro in 
American life has something to do with 
our concept of what God is; and from 
my point of view, this concept is not big 
enough. It has got to be made much big-
ger than it is because God is, after all, 
not anybody's toy. To be with God is 
really to be involved with some enor-
mous , overwhelming desire , and joy, and 
power which you cannot control , which 
controls you. I conceive of my own life 
as a journey toward something I do not 
understand , which in the going toward , 
makes me better. I conceive of God , in 
fact, as a means of liberation and not a 
means to control others. '.! 
"If the concept of God has any validity 
or any use ," Baldwin says elsewhere , "it 
can only be to make us larger , freer , and 
more loving. If God cannot do this, then it 
is time we got rid of him." 3 Certainly we 
must begin with an open heart the process 
of discovery of who God is, of who we 
are, of what he wants us to be. We must 
discover what it means to live in a world 
without love and without hope-and then 
decide whether we have found love and 
hope or whether we have cleverly manufac-
tured synthetic substitutes which will not 
stand the testing of reality . We must acquire 
a sense of destiny and, as previously sug-
gested, perspective. If Jesus Christ is Lord 
of the Church, he is also the Lord of Gen-
eral Motor s and the Pentagon and the 
United Auto Workers and the American 
Independent Party and the Student Non-
Violent Co-ordinating Committee. Very 
simply, in the language of today , God is 
"what's happening " because he's "where 
it's at." Our attempts to cut him down to 
size will leave us with an idol , perhaps 
quite comfortable but certainly quite dead. 
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Matthew' gospel tells us that some friends 
of John the Baptist once came to Jesus 
asking , "Are you the one who is to come , 
or are we to expect some other1" In the 
context of our current predicament , Jesus' 
reply is enlightening: 
Go and tell John what you hear and see: 
the blind recover their sight , the lame 
walk, the lepers are clean , the deaf hear , 
the dead are raised to life, the poor are 
hearing the good news-and happy is 
the man who does not find me a stum-
bling-block. 4 
more about mercy 
than sacri /ice 
Historically , the church has never felt too 
comfortable with the Christ of the Gospels , 
preferring the Apostles of the Acts instead. 
Whenever possible , we have managed to 
sidetrack the real issues in a desperate 
search for gnats to strain; in the stories of 
Jesus ' healings we have spent so much time 
defending their miraculous quality that we 
have overlooked entirely the real signifi-
cance for us. One important fact about 
Jesus ' ministry is that it was not done in 
church. Jesus healed people in bath houses 
and on street corners but not in synagogues. 
Tf our records are accurate, he seldom fre-
quented houses of worship at all, and when 
he did it generally turned out to be a trau-
matic experience for everyone concerned. 
There was that embarrassing incident with 
those nice , sane , hardworking money-
changers and pigeon peddlers , and that 
scandalous tryout sermon down in Naza-
reth where he set everyone on edge by 
talking about "good news for the poor" 
and "breaking the chains of the oppressed." 
Tf you think I am implying that Jesus · 
wasn't too concerned about regularity in 
attendance at the services , then you are 
absolutely right-he was too busy serving 
God. 
It was precisely this that alienated Jesus 
from the religious people of his time-that 
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he cared more about mercy than sacrifice; 
that he was, in effect, non-religious. This 
is as cruel a blow for us as it was for the 
Jews of his day , who gloried in the majesty 
of their ceremonies and the ever-expanding 
catalogue of their laws while all about them 
people starved and suffered and begged for 
release. To us who have existed in the same 
situation , the life and teachings of Jesus are 
equally revolutionary and shattering. And 
whether we are to follow Jesus or crucify 
him afresh remains a real and terrifying 
choice. 
The basic issue is whether we can do 
the Gospel on Jesus' terms; whether we 
will serve God or mammon, and not, un-
fortunately, whether we will sing without an 
instrument or say "thee" or "you" in prayer 
or even baptize by immersion. The question 
of Jesus for us, as it was for the sons of 
Zebedee , is whether we can drink the cup 
he drank. I John 2: 6 (NEB) puts it suc-
cinctly enough: 
Here is the test by which we can make 
sure that we are in him: whoever claims 
to be dwelling in him, binds himself to 
live as Christ himself lived. 
I have heard hundreds of sermons on 
vocal music and baptism and attendance at 
the services , but I have never heard a ser-
mon on I John 2: 6. It's not a favorite 
passage , and it's all too easy to see why. 
For what it would involve for everyone of 
us is a recasting of our lives and commit-
ments far too painful and glorious to com-
prehend. 
Yet isn't this the sum of that vast part 
of the New Testament that we never preach? 
Isn't it the reality of the Gospel that we 
come to Jesus not for confirmation of our 
righteousness but for transformation of our 
wretchedness? This process will begin in 
personal commitment and in collective ac-
tion: when the church begins to act pro-
pheticallv as a community of committed 
peonle then she will be able to speak , as 
William C. Martin has wished, "from the 
reality of her life rather than the imagina-
tion of her heart." 
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III 
How are we to respond to this choice that 
is no choice? How is the church to go on 
mission in the world? Again , a look at the 
life and ministry of Jesus is instructive: the 
Christ of the Gospels is the Guidepost for 
the way. 
. . . his presence in the world 
In Jesus ' reply to the followers of John we 
find the earmarks of his presence in the 
world , and the miraculous character of some 
of them only makes them more convicting 
for us when we realize that the ancients 
believed that these afflictions he healed were 
caused not by bacteria or biological accident 
but by sin. For the r~ligious contemporaries 
of Jesus, such people were not objects of 
mercy but of contempt. He found them not 
in the synagogue but in the midst of _their 
agony by the roadside. His friends were 
tax collectors and barflies and prostitutes 
and Samaritans. He didn't bring them to 
the synagogue; he taught them how to live 
where they were. 
I want to say a few things , almost par-
enthetically, about those Samaritans , be-
cause Jesus' relationship to them speaks 
mightily to some of our knottiest contem-
porary problems. John's gospel notes can-
didly the shocking nature of Jesus' attitude , 
"for Jews have no dealings with Samari-
tans. " One has no trouble picturing , from 
John's account , public rest rooms marked 
"Jewish Men ," "Jewish Women ," and 
"Samaritans." They're dirty , immoral, 
ignorant , have too many children and want 
to intermarry with us. But what might 
really get to us-after all, most of us are 
verbal liberals when it comes to racial dis-
crimination-is the realization that the 
Jews and Samaritans were separated not 
by race but by denominational differences. 
You see, the Jews believed all the Bible 
while the Samaritans only accepted part of 
it; the Jews assembled for worship in the 
right place and performed all the right 
rituals while the Samaritans did not. How 
ironic then in its context the parable of 
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the Good Samaritan; how fatal its judgment 
for us, in our historic hostility to other 
denominations , if we do not become the 
church on mission. While we, as the priest 
and the Levite, pass by on the other side, 
the Good Presbyterian or the Good Quaker 
or the Good Roman Catholic will become 
neighbor to a broken world , and so fulfill 
the Law and the Prophets. 
We must begin , individually and collec-
tively, with a search for a new style of life 
rooted in the life of the Christ of the Gos-
pels. We must emerge, individually and 
collectively, with a Christian presence cen-
tered on the needs of the contemporary 
world, just as Jesus responded to real 
human need in his world. Jesus did not 
preach "pie in the sky"; every utterance of 
his about the glorious future was related 
to the suffering and service required of the 
present. Jesus was not nearly s~ other-
worldly as we would like him to be, and his 
message so penetrated his contemporaries 
because they were convinced that he cared 
about their present lives. So for us it is 
imperative that we speak to the hunger-
for both food and freedom-that dominates 
so much of our present world. We, of 
course, would rather deal with "spiritual" 
problems-five steps to salvation , five acts 
of worship, the Bible as the only rule of 
faith and practice , etc.-but we are con-
fronted with a Jesus who recognized that 
most real spiritual problems are social prob-
lems as well. This is why his discourses 
dealt not with rules for public worship but 
with a man's relationships with other men. 
The Christ of the Gospels took his ethic 
out of the realm of religion and into the 
sphere of human life and experience in-
habited by every man. Read "the Sermon 
on the Mount" sometime and imagine that 
he is talking to you,· in that moment all 
the illusion of pretty poetry will vanish , 
and in its place will appear something far 
more substantial and terrifying. Here is the 
core of Jesus' teaching-and without the 
comforting distance of centuries it becomes 
an upsetting and painful challenge. In that 
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context , we can no longer simply explain 
it away-we have to swallow it or spit it 
out. We can no longer fail to make a choice. 
This choice is demanded by ~he gospel; 
it is also demanded by the crisis of our 
present world. When I quoted from the 
letter of James at the beginning of this 
article, I noted how startlingly contemporary 
it is. It could, in fact, have been delivered 
by Malcolm X; it could certainly have ap-
peared in Muhammad Speaks; it tells us 
vividly that the church has a witness to the 
contemporary world , that its life style must 
bespeak the presence of Christ. 
Christ's presence in the world 
There is a way to begin, although it may 
not be received with a great deal of en-
thusiasm. I firmly believe that the church 
will take the mantle of Christ's presence in 
this world by first divesting itself of all its 
worldly wealth , by selling all of its goods 
to give to the poor, by becoming a pilgrim 
which, in the manner of its Lord, has no 
place to lay its head. Only in that way can 
the church assume that it may speak to and 
for the poor of this world. 
No , this is not the wisdom of the world. 
This is not the way to become a "successful 
church." But it is the wisdom of Jesus , and 
in all that talk about lilies of the field and 
having nowhere to lay his head , and selling 
all one's goods , he wasn't kidding. That 
story about the rich young ruler symbolizes 
the position of the church of today , which 
has observed all the ceremonies from its 
youth up but will not give up its wealth 
and power and social standing for the love 
of other men. Today , one denomination 
controls more than fifty million dollars 
worth of real estate in New York City 
alone; and the Churches of Christ are "try-
ing harder" in this business of barns and 
greater barns. Meanwhile , all around , men 
suffer and starve and cry out in travail for 
the revealing of the sons of God. One won-
ders what Jesus would say to that-perhaps 
that it is time for a non-religious Chris-
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tianity to replace the post-Christian re-
ligion of the churches. 
A second step toward this presence of 
Christ in the world would involve a radical 
ecumenism: a recognition that the brother-
hood of Christ , like God himself, is bigger 
than any man 's conception of it; a willing-
ness to show mercy and withhold judgment; 
a decision about which issues are eternal 
and which are temporal. We must decide 
what salvation is, and what it means to be 
"saved"; if salvation means liberation and 
healing, as the New Testament would indi-
cate it does, then it goes without saying that 
most of the world's population is not seek-
ing salvation from instrumental music or 
infant baptism or votive lights. So we can 
see plainly that most of the "issues" that 
have divided Christendom have provided 
would-be Christians a series of priceless 
opportunities to avoid the cross. When we 
seek reunion with our brothers in Christ 
we will find them not in the pew but on 
the battlefield , on the cutting edge of mis-
sion. We will meet them not in symposia 
on Christian unity but in the embattled 
streets of our cities, where the blood of 
Christ is shed daily for the sins of men. 
Unity is possible only where mission mat-
ters more than the alleged purity of the 
church. 
... a risk of our lives 
The church of today bears more resembl-
ance to a savings and loan association than 
a prophetic community which witnesses and 
ministers to the anguish of the world. Only 
when this life style changes will the church 
become the presence of Christ in the world 
and the sons of God be revealed. This can-
1 James 5:1-6 (RSV) . 
not be a ministry for a select few; we will 
not be able to hire someone to salve our 
consciences and do our dirty work for us. 
Stephen Rose says it for me, and says it so 
well: 
. . . the priority is not on supplemen-
tary structures that will enable the "far 
out" clergy to experiment on the edges 
of the religious institution. I do not pro-
pose an occasional "Christian coffee 
house" here, a maverick ministry to the 
poor there , or a series of ad hoc activi-
ties carried out without the knowledge 
and consent of most church members. 
Such an approach only shields us from 
the depths of the Protestant sickness. The 
first persons to see this should be the 
avant garde withi.D the churches. Of all 
people , they should realize that such 
scattershot renewal is, at best , partial 
and, at worst , a concession on the . part 
of the status quo , anxious to please the 
prophets in order to keep them confined 
to the periphery . 5 
We must dissolve the gap between clergy 
and laity, giving more than lip service to a 
"priesthood of all believers." Church mem-
bers cannot simply be baptized and lead 
inoffensive lives and leave it at that. If 
Christ is what the New Testament claims 
him to be, if what he promises is true , then 
that is the most important thing in the 
world , and nothing else matters. For , be-
lieve me, .if he is not what is claimed , if his 
promises are not true , then nothing mat-
ters. We may not like that choice, but we 
had better learn how to make it. It is not , 
finally, a decision to be based on empirical 
knowledge with no pitfalls and no doubts. 
It is a leap of faith , a risk of our lives, to 
find the only real life there is. 
2 James Baldwin, Nobody Knows My Nam e (N. Y.: Dell Publishing Co., 1961) , pp. 113-114. 
3 James Baldwin, Th e Fire Next Tim e (N . Y. Dell Publishing Co., 1964) , p. 67. 
4 Matthe w 11:1-6 (RSV). 
5 Stephen C. Rose, Th e Grass Roots Church ( N. Y.: Holt , Rinehardt and Winston , 1966) , p. 5. 
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THE VINE AND THE BRANCHES 
Mutual 
Dependence 
ROBERT W. LAWRENCE 
Some of the most sublime truths appear 
contradictory on the surface. More careful 
penetration, however, not only removes the 
seeming contradiction, but also gives added 
luster and depth of meaning to what was 
only superficially understood. 
One such example is the seeming para-
dox that God depends on his people and 
that his people depend on God. 
At first glance, to say that God is de-
pendent on any of his creatures in any way 
appears to detract from his perfection. If 
man's will can thwart God's will in any 
way, does this not put God in an awkward 
position? And who wants to serve a God 
whose avowed purposes can be diverted by 
un-cooperative human beings? 
Some of the greatest minds have wrestled 
with the problem here presented. Sugges-
tions have been made that lessen the moral 
and ·philosophical difficulties, but do not en-
tirely remove them. The basic problem 
remains. 
But perhaps the problem remains in order 
that we may be blessed through the com-
_pulsion to wrestle with it. If we would but 
approach our moral-intellectual difficulties 
in the spirit' of Jacob's "I will not let thee 
go unless thou bless me" ( Genesis 32: 26), 
we just might come away from such striv-
ings more humble and stable and less 
cynical. 
If we conclude that we live in a moral 
universe-with all that that implies-fur-
ther reflection will suggest that God's ex-
pressed dependency on man heightens his 
perfection instead of impairing it. God's 
moral perfection must give definition to the 
other kinds of perfection which we attribute 
to him. In this sense, his unlimited power-
his will over man's will-is more appre-
ciated when it is seen as in some ways self-
restricted. The highest power is seen in 
sometimes not using all the power one has. 
Of human beings we say, "Power corrupts.'' 
But God is God because he has power not 
to use all of his power. 
God has condescended to "depend" on 
man to fulfill his purposes in this universe. 
This fact is no where clearer than in our 
Lord's teaching about the vine and the 
branches ( John 15). Here in this rich par-
able-fresh as heaven and as near as earth 
itself-Jesus shows us the mutual depen-
ROBERT W. LAWRENCE is a minister for the Church of Christ in York, Nebraska , and is the former 
editor of North Atlantic Christian. 
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dency of God and his people. Christ • is the 
vine, his disciples are the branches and the 
Father is the husbandman or vinedresser. 
lt is apparent that the branches must de-
pend on the vine for the life-giving fluid. 
But the vine is equally dependent on the 
branch es that it may realize its purpose as 
a vine: it is on the branches that the fruit 
grows. Separate the branches from the vine, 
and they wither. Divest the vine of its 
branches, and no fruit is yielded. Jesus 
never speaks of the vine bearing the fruit-
always it is the branches. But he makes it 
clear that branches alone will bear no 
fruit: "Without me (severed from me) ye 
can do nothing. " 
How we need to remember this! How 
many times would our various ministries 
be more fruitful if we depended more on 
the living and abiding Christ. How often 
we seek our own glory instead of the hus-
bandman's ( John 15: 8). How often we 
forget the exhortation to "trust in the Lord 
with all your heart, and do not rely on your 
own insight" (Proverbs 3: 5, RSV). We 
"run before" the Lord and seek to grab 
the headlines; the results are that the hus-
bandman is not glorified, and we are de-
luded by temporary praise. (If Herod was 
smitten for not rejecting the praise that 
rightly belongs to God, what shall be said 
of those who seek it!) 
Jesus still says, "Apart from me ye can 
do nothing. " Nothing , that is, that he rec-
ognizes; nothing that will endure; nothing 
that brings hallowed satisfaction; nothing 
that unites time favorably with eternity. 
But we are tempted to say, "Lord, have 
you forgotten about our elaborate plans? 
Our technology? Our latest methods? Our 
growing resources? Lord , don't you know 
we've grown in a short time from a handful 
of scattered disciples till now we are num-
bered in the millions?" And his answer to 
all this is still, "Apart from me ye can do 
nothing." 
It is my fearful conviction that we are 
at this time in danger of creating a new 
breed of humanists. We are in danger of 
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minimizing the biblical doctrine of sin and 
accepting a modified version of man 's in-
nate goodness. The incredible accomplish-
ments of science may subtly cause us to 
conclude that we can handle any problem 
or realize any goal without any outside 
help. The whole Old Testament history 
bears witness to the futility of human en-
deavor apart from the Lord 's grace and 
blessing. Abraham tried to get an heir 
through his wife's handmaid; Saul let the 
voice of the people drown out the voice of 
God. 
There is both pathos and warning in 
Isaiah 's words: 
Woe to those who go down to Egypt for 
help and rely on horses , who trust in 
chariots because ,they are many and in 
horsemen because they are very strong, 
but do not look to the Holy One of Israel 
or consult the Lord! (Isaiah 31: 1 )· 
It isn't horses and chariots today that divert 
our dependence; it is prosperity, education 
and respectability. We are tempted to for-
get that all that we are and have are by 
God 's rich grace. We are apt to become 
surfeited with the pride of self-accomplish-
ment , but that new humanism will as surely 
choke our spiritual life as Solomon's hu-
manism did Israel's. 
Our dependence on God must be under-
scored in order that we might see that edu-
cation , prosperity , techniques and know-
how-everything that is right and good-
can be a blessing under the gracious hand 
of God. But apart from complete submis-
sion to the grace of God-or when viewed 
even partially as the achievement of earthly 
paragons whose consummate excellence 
calls for unshared human praise-these 
things can so easily lead us away from God. 
down the valley of false success and into 
the depths of abysmal despair. History runs 
over at the brim to offer us sobering illus-
trations of this truth. 
God does not think it unworthy of him-
self to depend on us. Why should we deem 
it unworthy of ourselves to depend on him? 
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JOHN McRAY 
Frequently one is asked, "Why are you a 
member of the Church of Christ?" 
The answer usually given is: "Becau se it 
is scriptural in its creed , establishment, doc-
trine and worship." Sometimes these are 
spelled out in greater detail. It is pointed 
out that we have no creed but Christ; the 
church was established on the day of Pent e-
cost after the crucifixion of Christ on the 
preceding Passover; the doctrin e of the 
church is according to the dictates of the 
New Testament; the church accepts_ a pat-
tern of five elements or avenues of worship 
outlined in the New Testament. 
However , in the first century the ques-
tion "What must I do to become a member 
of the church? " would never have been 
raised. It is never raised in the Scriptures . 
The question of the first century was rather 
"What must I do to inherit eternal life?" 
or "What must I do to be saved?" 
The answers given to these questions are 
slightly varied and yet they constitute es-
sentially the same answer. For example, 
when the question was asked by the people 
on the day of Pentecost of Peter and the 
other apostles-What must we do?-they 
were told to repent and be baptized in the 
name of Jesus Christ unto the remission of 
sins ( Acts 2: 38). In response to the ques-
tion ,' "What must I do? ", Saul of Tarsus 
was told to arise and go into Damascus and 
there it would be told him what he must 
do . When the preacher Ananias came, he 
commanded Saul to arise and be baptized 
and wash away his sins calling on the name 
of the Lord ( Acts 22: 10-16). In the con-
U ndenominational 
version of the Philippi an jailor it is recorded 
that he asked : "Sirs , what must I do to be 
saved?" He was told by Paul and Silas: 
"Believe on the Lord and thou shall be 
saved and thy house." He was baptized in 
the same hour of the night (Acts 16: 30-
31 ) . It is important to note that in all of 
these incidents there is no detailed knowl-
edge of the church indicated on the part of 
those who came in obedience to the gospel. 
As far as the written record is concerned , 
they knew little , if anything, about the 
church other than its existence. 
However , in our day it would be unusual 
to ask a preacher "What must I do to be 
saved?" and not be answered as though the 
question were "What does your congrega-
tion believe about certain issues?" In our 
day it is not enough simply to ask "What 
must I do to be saved?" and be told , "Be-
lieve on the Lord , repent of your sins, con-
fess his name before men and be buried 
with him by baptism into his death." We 
must now be catechized in some denomina-
tional discipline, quizzed about our under-
standing of a very real , though unwritten , 
creed , or interrogated about some brother-
hood issue. 
not questioned on the issues or 
or creeds ... 
But the people on the day of Pentecost ap-
parently knew little about the doctrine and 
worship of the church before their conver-
sion. Of these present that day three thou-
sand were convicted of crucifying the Mes-
siah by the preaching of Peter and the 
JOH McRAY is an Associate Professor of Bible at David Lipscomb Colleg e in ashville, Tennessee, 
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Christianity 
other apostles. Pricked in their hearts they 
said, "What must we do?" They were not 
questioned on the issues or creeds of the 
day before they could be baptized. They 
were simply told that they must repent and 
be baptized in the name of Jesus Christ. 
This means that these people knew basic-
ally three things: ( 1 ) they knew they were 
lost in sin; (2) they knew that Christ had 
died for them; (3) they knew what they 
had to do to be obedient to the gospel. The 
same was true in the case of the Ethiopian 
nobleman. Philip began with the scripture 
the nobleman was reading , Isaiah 53 , and 
"preached to him Jesus. " After awhile he 
became obedient to the gospel in the same 
way as those on the day of Pentecost (Acts 
8: 3 6-40). So far as the written record is 
concerned Saul of Tarsus was obedient to 
the gospel without any previous teaching 
upon the organization , worship and doctrine 
of the church by Ananias ( Acts 9) . When 
Peter preached to Cornelius and his house-
hold the record is again silent about any 
indoctrination of Cornelius and his family 
before their baptism ( Acts 10). 
... trend toward denominating 
ourselves 
A grave danger is facing the church in the 
twentieth century-a danger which has 
been pointed out by many respected preach-
ers of previous generations. That danger is 
the increasing trend toward denominating 
ourselves. I am asked by young preachers , 
"How much should we demand that people 
know of the church before we baptize 
them? " The answer to such questions must 
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surely be that they need to know what the 
people in the book of Acts knew. They 
need to know that they are sinners, that 
Christ died for them and that they have 
to repent , believe and be baptized in his 
name. There is no period of catechizing 
required for those who would become mem-
bers of God's eternal kingdom. If we were 
to ask Saul of Tarsus, the three-thousand 
on Pentecost ( and ~he several thousand 
more shortly thereafter) , the household of 
Cornelius , the Philippian jailor , Lydia , 
Simon the Sorcerer and many others why 
they were members of the church of Christ 
they would know of only one answer. They 
would not say: "because it is scriptural in 
its creed, organization , worship , doctrine 
and establishment." They would say they 
were members of the church for one rea-
son-because the Lord added them to it! 
We want to emphasize here a very im-
portant point. When anyone demands agree-
ment with his point of view before baptiz-
ing an individual , he is making of himself 
and his church a denomination . We have 
no right to bind where the Bible has not 
bound , or to loose where it has not loosed. 
To do so is to become a denomination, be-
cause this is the very essence of denomina-
tionalism. 
I am frequently asked , "Can one be bap-
tized into Christ , be a Christian and wor-
ship in a denomination?" I see the answer 
to this question in the discourse of Jesus to 
Nicodemus on the spiritual birth (John 
3: 1-5). He compared the spiritual birth to 
a physical birth , pointing out that one can-
not be born a second time , physically or 
spiritually. If he is baptized with the proper 
understanding of what baptism means he 
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need not know anything of what the church 
teaches on the nature of its organization, 
the frequency of its observance of the 
Lord 's Supper or a multitude of other issues. 
We must not make the same mistakes that 
Nicodemus made in assuming that one may 
be born twice-either physically or spir-
itually. If we have been baptized upon be-
lief in Jesus Christ as the Son of God we 
are born into his kingdom , regardless of 
whatever other error we may have in our 
understanding of what the church is or 
ought to be, how it was established, how it 
is to be organized or how it is to worship. 
We may know nothing more on these mat-
ters than the three thousand Jews on the 
day of Pentecost , Saul of Tarsus or the 
Ethiopian knew. 
What we are saying then is simply this: 
our church affiliation does not affect our 
spiritual birth into the kingdom. When we 
are baptized, we are born into the · church 
universal , the kingdom, the invisible body 
of Christ. As M. Norvel Young , President 
of George Pepperdine College , has said: 
"No one needs to hear of the Church of 
Christ in America in order to become a 
member of the church. A man need never 
contact a single Church of Christ in the 
world to become a member of the church. 
All he needs is to hear the gospel. When 
he has obeyed that gospel the Lord adds 
him to his church. " 1 
We donominate ourselves by asking: 
"Are there other Christians?" To ask such 
a question is to draw a denominational line. 
G. C. Brewer in a sermon in Murfreesboro , 
Tennessee, in 1907 stated: " If we group 
undenominational Christians , separate them 
into a party and distinguish them from other 
Christians , have we not made them a de-
nomination? Yes , indeed. And in that sense 
we are denominational and we must admit 
it. But it is not our fault. We are forced 
to be denominational by reason of the fact 
that we are undenominational." The ques-
tion of ultimate concern then for those who 
would profess to be followers of Christ is 
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not are there other Christians , but rather 
are we Christians? 
. three basic attitudes 
The hope of undenominational Chris-
tianity lies in at least three basic attitudes. 
We suggest these as beginning points in our 
thinking toward a more successful effort at 
achieving undenominational Christianity. 
The first step which needs to be made 
as an individual contemplates his relation 
to Christ is to realize that his purpose in 
being a Christian is not to judge. He has 
not been given the privilege or responsibility 
of determining whether other people are 
Christians or not. He may express his own 
opinion of what a Christian should be-his 
own understanding of what the Scriptures 
require. But , having done that , it is not his 
right to sit in judgment upon those who dis-
agree with him. His obligation is to be a 
sower of the seed , not a judge. God , in his 
own time , will judge all of us, and only he, 
who knows the thoughts and intents of the 
heart , has that capability. 
The second step in seeking undenomina-
tional Christianity is to understand that we 
cannot put bounds on the kingdom of God. 
Jesus once said: "The kingdom of God 
comes not with observation , neither shall 
they say, Lo , here! or , there! for lo the 
kingdom of God is within you" (Luke 
17: 20-21 ) . Batsell Barrett Baxter has re-
marked: "By its very nature , undenomina-
tional Christianity defies efforts to catalogue 
its activities or to give accurate statistics." 2 
It is impossible for anyone to say how many 
churches of Christ are in existence or to 
give more than a passing guess as to how 
many individual Christians there are in the 
world. Norvel Young found 10,000 people 
in Italy who had been obedient to the gospel 
in the New Testament way , but who were 
not worshipping God exactly as the New 
Testament indicates. One could not , how-
ever. deny the validity of their spiritual 
birth. K. V. Geor ge also found such a situa-
tion in India as did Timothy Dzao in China. 
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Wherever, then, in the world there are 
baptized believers, there are Christians, 
whether we know them or not , whether 
they have ever heard of a Church of Christ 
organized and worshipping as we under-
stand it to be in the Twentieth Century in 
America. It is possible that they may be 
worshipping God in error, but one could 
not question the validity of their spiritual 
birth if it has been performed in terms of 
the gospel. They are members of the 
"church universal," as Alexander Campbell 
referred to it. That vast body of believers 
throughout history has been designated by 
various terms. Augustine, Calvin, and 
others referred to it as the "invisible 
church." It is the body referred to by Jesus 
when he said, "upon this rock I will build 
my church" (Matthew 16: 18). Its local 
manifestations in a visible way are, of 
course, a different matter. Here, we see it 
fully formed with elders and deacons , -evan-
gelists and teachers. (Philippians 1: l; Acts 
14: 23; 2 Timothy 4: 5) The same, how-
ever, is not true in denominationalism. It 
is not possible for one to be a member of 
a denomination without having first known 
of that denomination and accepted its 
creed. For example, it would not be pos-
sible for one to be a member of the Kiwanis 
Club, Rotary Club or Boy Scouts without 
first hearing of the organization , knowing 
what that organization teaches and accept-
ing the statements of its creed or charter. 
By its very definition denominationalism 
demands adherence to creedal statements 
which denominate or differentiate that 
group from other denominations. It is im-
portant that one acknowledge the differences 
between Kiwanis and Rotary in order to be 
a Kiwanian! 
A major fault of denominationalism is 
that it puts bounds on the kingdom and 
allows only those who accept credal state-
ments written or unwritten to be identified 
as a member of God 's invisible univeral 
church, his eternal kingdom. 
The third step in the direction of un-
denominational Christianity is to relate our-
selves to the New Testament and not to 
each other. Each individual should find the 
pattern for his life and teaching in the New 
Testament and not in comparison to some 
other individual. Each religious body should 
compare itself to the church of the New 
Testament and not to existing religious 
bodies. When one obeys the gospel of Christ 
in the manner we have described, and is 
added to the church ( Acts 2: 4 7) , he next 
raises the question: "With what group of 
religious people shoul_d I become affiliated 
now that I am a meinber of the universal 
church of Christ? " At this point he asks 
the question: "Should I affiliate myself with 
the 'Church of Christ' or some other par-
ticular religious body? The Lord has added 
me to his church universal; now, with what 
visible, organized body should I become 
affiliated?" To arrive at his decision he 
further asks: "How is this particular church 
organized? How does it worship? What does 
it teach about the establishment of the 
church? What does this particular church 
teach an individual to do in order to become 
a child of God? " On the basis of such 
evaluations he seeks to place his member-
ship with a local congregation and searches 
until he finds the one which most nearly 
resembles the church about which he reads 
in the New Testament. The point of com-
parison is with the New Testament itself. 
We must not become the object of Paul's 
criticism in 2 Corinthians 10: 12: "They 
themselves, measuring themselves by them-
selves, and comparing themselves with 
themselves , are without understanding." 
God, in his own time, will judge all of us, 
and only he, who knows the thoughts and intents of the heart, 
has that capability. 
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. . . the true church 
To the question, then , "Can there be bap-
tized believers (Christians) in the denomi-
nations? " we must answer yes. But , at the 
same time we must hasten to say, there 
should not be. The true church of our Lord 
is undenominational. If one has been obe-
dient to the gospel of Christ , he should not 
mar that perfect obedience by affiliation 
with the imperfections of denominational-
ism. He should affiliate himself with a re-
ligious body which is seeking to be truly 
undenominational. He should accept no 
creed but Jesus Christ ( Matthew 16: 16) . 
He should accept no foundation for the 
church except that which has been laid , 
which is Jesus Christ ( 1 Corinthians 3 : 11 ) . 
He should accept no rule of faith or prac-
tice other than the sacred Word of God 
(2 Timothy 3: 16). He should worship only 
in the way described in his own New Testa-
ment. He should accept as his mission in 
life the same which guided the early 
church-to live in righteousness before God 
and to bring others to the Savior. 
Several years ago I talked wtih a pawn-
broker in Lawton , Oklahoma , who told me 
of his unusual experience in coming to 
Christ. He had read in the New Testament 
what he had to do to become a Christian . 
He did exactly as he read-upon believing 
in Christ (Acts 16: 31) and deciding to 
turn from sin ( Acts 17: 30) , he acknowl-
edged his faith and was immersed in water 
( Acts 8: 38-39) for the forgivenes s of his 
sins (Acts 2:38 , 22:16). He then began 
looking for a congregation in Lawton which 
worshipped God according to that which 
he found in the New Testam ent. After go-
ing through the city and visiting all the 
congregations over a period of months-
some of them several times-sitting through 
their worship services and classes , he de-
cided the Churche s of Christ were nearest 
to what he read in his New Testament. 
1 Tw entieth Century Christian ( Dec. , 1949) , p. 19. 
Then as a Christian , he placed his mem-
bership with that local church , thus uniting 
in his life the invisible with the visible 
church of the Lord , and became truly an 
undenominational Christian , worshipping 
God in a local congregation. 
From the very beginnings of the attempt 
to restore New Testament Christianity in 
America great men have arisen urging an 
undenominational approach to Christianity . 
Alexander Campbell stated in the Camp -
bell-Rice Debate: 
The gentleman complains that our foun-
dation is too broad. It is broad , liberal 
and strong. If it were not so it would 
not be a Christian foundation. Chris-
tianity is a liberal institution. Surely then , 
that ought to be a large house on a broad 
foundation which has in it a table for 
saved men of all nations under heaven 
of all sexes and parties who will make 
the good confession on which Jesus 
Christ builded his church. On a sincere 
confession of this faith we immerse all 
persons and then present them with 
God 's own book as their book of faith , 
piety and morality. 
The restoration of undenominational 
Christianity can only be achieved by re-
turning to the sentiment of the nineteenth 
century slogan "in matters of faith-unity; 
in matters of opinion-liberty; in all 
things-love. " Every effort must be made 
to differentiate between tradition and scrip-
ture. Any attempt to bind ones own opin-
ions upon the conscience of another con-
stitutes an attitude of denominationalism. 
This approach to Christianity reduces the 
gospel to human opinions and was foreign 
to the kind of thinking in the nineteenth 
century which resulted in significant at-
tempts to restore undenominational Chris-
tianity to a fragmented world. 
May God grant a revival of the spirit of 
undenominational Christianity to the church 
of the Twentieth Century. 
'.! "Church through the Centurie s," Twentieth Century Christian. 
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Increasingly, students at state univers1t1es 
and colleges are demanding more control 
over their own affairs, not only on the 
campus, but in their private lives as well. 
But while waves of "student power" pro-
tests have rolled over these schools, Chris-
tian colleges have remained relatively free 
of demonstrations and disruptions. Is it be-
cause of the peculiarly Christian nature of 
these institutions? Or is it because the ad-
ministrators of the colleges have an iron 
grip on the right of dissent? MISSION asked 
John Dancy to interview Dean J. P. Sanders 
of George Pepperdine College in Los An-
geles about the problems , the strengths and 
the weaknesses of such colleges. Dean San-
ders was formerly Dean of David Lipscomb 
College and has had many years of exper-
ience in Christian education. 
DANCY: Dean Sanders , what is the role 
of the Christian College in today's world? 
SANDERS: I conceive of the role of the 
Christian college having the function of 
preparing young men and women for lives 
of usefulness in the competitive society and 
this involves providing them with a liberal 
arts education. The Christian college seeks 
to provide a Christian environment in which 
they may develop a scale of values that will 
be helpful to them all of their lives in mak-
ing distinctions which involve moral issues. 
The fact is that we do compete in the world 
and without thinking of seeking to eliminate 
someone we are thinking of providing an 
individual with the equipment that he needs 
to be able to serve effectively. 
DANCY: Do you think this preparation 
for service is a satisfactory substitute for 
aggressive competition , for competitiveness? 
SANDERS: Yes , I think so. I think 
Christianity emphasizes that life provides 
the opportunity to serve. I think Mr. Pep-
perdine 's concept of service which he had 
got from the New Testament was something 
he wanted to make a definite part of this 
institution. 
Money and f acuity 
DANCY: What are the major problems 
that Christian colleges face? 
SANDERS: J believe there are two: 
money and faculty. Christian colleges have 
always had to struggle to keep their heads 
above the water, and I suppose that's one 
JOHN DANCY has been ,v est Coast Corr espondent for BC News since 1966. He covered th e 
demonstrations in Chicago at the time of the Democrati c Conv ention and-soon after his interview 
with Dean Sand ers-th e stud ent strik e in Mexico City. 
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reason they 've had difficulties . in securing 
highly trained faculties. 
DANCY: Why do Christian colleges 
have to struggle for money? It would seem 
to me that members of churches would flock 
to support this sort of thing. 
SANDERS: I wish they did, but the fact 
is they do not. They ( the colleges) have 
always had to struggle to get it, and very 
few people have been liberal in reference 
to them. The only reason I know is they 
haven't been taught to do it. Many of them 
have just not been sufficiently aware of the 
problems and become concerned about 
them. 
DANCY: Is there a lack of interest on 
the part of church members? 
SANDERS: I don't believe they are as 
interested as they ought to be and certainly 
they're not as interested as I'd like to see 
them. Perhaps a part of that is the fault 
of the school itself, in that , after all, we 
haven't tried to sell well enough; and , of 
course , there's always been a feeling in the 
church about how a Christian college can 
be supported , and the very fact that it has 
been discussed that way has meant that 
many people have been discouraged alto-
gether. 
DANCY: Is there a lack of interest be-
cause members of the Churches of Christ 
tend to be anti-intellectual? 
SANDERS: Well, I don't know whether 
T could answer that question very well or 
not. Now , the people I know are not anti-
intellectual. I think it's just a matter of not 
understanding what the Christian colleges 
have tried to do ; they haven't been shown 
its importance , and , consequently , they 
haven't been sold on it. Anything that in-
volves liberality, a person has to be sold 
on. 
DANCY: Is it fair to say that one of the 
aims of a Christian college is to inculcate 
the students with Christian ideals? 
SANDERS: Certainly one of the pur-
poses of a Christian college is to teach 
Christianity , and we do that , in providing 
courses in the Bible and the history of the 
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Church, and we also try to do it by guid-
ance and control that will show the impor-
tance and the meaning of Christian ideals 
and goals. 
. educational standards 
DANCY: If this is one of the purposes 
of a Christian college, do you feel that edu-
cation suffers because of this? In other 
words, if Christian colleges teach that a 
man 's spiritual worth is of prime impor-
tance, then isn't there sort of an uncon-
scious lowering of educational standards? 
SANDERS: l do not think that there 
need be, because l don't believe that Chris-
tianity places its stamp of approval on any-
thing that's . mediocre. I very often say to 
our faculty, " If it isn't the best, it isn 't 
Christian. " I don 't doubt that there have 
been men who have allowed themselves to 
do inferior work and have used a cloak to 
hide it, but that's the fault of the individual 
person here and there. I don't think it's 
necessarily built into the system. Chris-
tianity should not be a cloak for doing 
mediocre or poor quality work . 
DANCY: Do you think that Christian 
colleges, as a whole, are as good as secular 
colleges and universities? 
SANDERS: When you get into compar-
isons like that , I find myself bumping into 
a number of problems. Now, obviously, 
Christian colleges have certain goals, and 
we have tried, along with those goals, to 
achieve development of the whole person, 
including the spiritual, intellectual, social 
and physical aspects , each in its proper 
place. I would say in a general way that 
our Christian schools are much better than 
many others academically. We are not as 
good as some in the limited academic em-
phasis because we do not have the money 
that others have. I think many of our 
schools now have 50 percent of their fac-
ulty with their doctorate. This is above 
average. 
DANCY: Where would you rate the best 
of all the Christian colleges in relation to 
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other colleges and universities in . the coun-
try? 
SANDERS: That's a hard question. I 
believe . . . I believe in the top twenty 
percent. 
DANCY: Would you care to say which 
you think is the best academically? 
SANDERS: I believe I would not. I 
really don't feel that we are competitors. 
. . . academic freedom 
DANCY: Let's get to the question of 
academic freedom. First of all, do you 
think that academic freedom is possible in 
Christian colleges? 
SANDERS: Well, I not only believe it is 
possible, but I believe that it exists. 
DANCY: How would you define aca-
demic freedom? 
SANDERS: Freedom, of course, is some-
thing that is delicate, that has to be under-
stood in relationship to a contextual situa-
tion, obviously. We have in our faculty 
handbook a statement that I think it might 
be wise to read: "The College realizes that 
freedom of thought and speech are the life 
blood of an institution of higher learning. 
Recognizing that freedom cannot be sepa-
rated from responsibility, the College ex-
pects the faculty member to be always 
aware that though he's a private citizen, he 
can never escape the responsibility arising 
from his relationship to the College, even 
in his most private endeavors. Whatever he 
is or does represents his College. Irrespon-
sible and thoughtless use of freedom often 
destroys the source from which is flows. 
The Faculty Member at Pepperdine is free 
within the wide but intricate framework of 
responsibility to himself as a lover of Truth, 
to his College with its ideals and purposes, 
and to his society , with its basic mores and 
morals." 
DANCY: Who determines what his re-
sponsibility is to the college? 
SANDERS: We seek to inform a person 
when he 's being employed what the goals 
and purposes of the college are, and he has 
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an opportunity of reading our Faculty 
Handbook and of knowing whether this is 
the kind of institution to which he wants to 
dedicate his life. lf he is concerned with 
these goals, why , we believe that there are 
no restraints placed on his freedom to 
achieve them. 
DANCY: Doesn 't that automatically limit 
his choices then , the fact that he accepts 
these pre-conditions? 
SANDERS: Any choice limits freedom . 
If you choose the right-hand road, then your 
freedom is limited. You can 't travel the left-
hand road. Of course , this involves certain 
basic philosophies and presuppositions, I 
suppose. If a person here should change his 
basic philosophy , well obviously , I would 
think that of his own accord, he would just 
not want to be here any longer. 
DANCY: Would a biologist here be free , 
for instance , to teach evolution-not neces-
sarily espouse it , but to say that it is one of 
the theories man has come up with to ex-
plain creation? 
SANDERS: Well, he does it. Our teach-
ers present the various theories and show 
the pros and cons of them. A Christian 
teacher would have the right , I believe, to 
show that he believes a true interpretation , 
and at the same time , he would allow stu-
dents to know what the other is. It isn't 
that we're trying to keep students unin-
formed about what's going on in the world 
about them. I believe to be good Christian 
people and alert in their various areas , they 
need to know what the thinking is, and they 
need to be able to discern between the 
Christian and the non-Christian approaches 
to things. 
DANCY: So, a faculty member is al-
lowed to teach about these things, just so 
he does not espouse them. 
SANDERS: Just as a President of a 
University that I know said one time when 
he was asked if they were teaching Com-
munism in the University , "Yes , and also 
cancer in the Medical School," by which he 
meant we have to examine these thin~s. We 
have to be informed about them. We need 
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to be able to evaluate them , and that means 
to employ critical thinking about them. 
Certainly that ought to be encouraged in 
higher education. 
DANCY: Does this sort of teaching then 
cause a certain tension between dogma and 
freedom of inquiry? 
SANDERS: I don 't see any tension there. 
I don't believe we will achieve what we are 
trying to achieve with our students by try-
ing to hide contrary points of view but 
rather by getting them to face the whole 
situation and to think in reference to it. 
DANCY: Freedom of inquiry , carried to 
its logical conclusion , presupposes that a 
person will act upon whatever he discovers. 
Is the school prepared to face the fact that , 
by freedom of inquiry , some students may 
be led away from Christian principles? 
SANDERS: Well, I don 't know of any 
way that we or anyone else can guarantee 
the conclusion that any student's going to 
come out with . I don 't know of any way of 
guaranteeing that the school is going to 
remain loyal to its original commitments. 
There wasn't any way that God could guar-
antee that the early church would remain 
loyal to its basic faith. All we can do is 
teach as convincingly as possible in an effort 
to cause people to be loyal to the truth , 
and that's the best we can do. I think here 
that if any person were to come up with a 
conclusion , using his freedom of inquiry , 
that were to be contrary to that for which 
the school stands , then he ought to make 
the fact known , so that we could decide to-
gether what would be the best thing to do. 
DANCY: You 're talking now about a 
professor? 
SANDERS: Yes. I don't think he should 
be subversive , but he should be open about 
it, and if he can no Jonger support it, and 
he can't persuade the Administration or 
Board that it ought to be changed , why , 
then of course , they just ought to part 
company. 
DANCY: Am I correct in saying that 
there is a difference of philosophy here from 
that of campuses like the University of 
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California , where the professors decide 
what is going to be taught , how it's going 
to be taught , and what the material is? It 
seems to me that you are saying that the 
administration decides , and the - professors 
are only instruments. 
SANDERS: I am not throughly familiar 
with the University system, but I presume 
what you say is true. Now , here , I am sure 
that there are some differences. First of 
all, the overall policies of the school are 
established by the Board ( of Trustees) , and 
of course , the Board employs the adminis-
tration , which is responsible for the em-
ployment of the Faculty. All of this is for 
the purpose of implementing these goals. 
Now , even here, the curriculum is deter-
mined by the Faculty , within certain guide-
lines. The Administration and the Faculty 
were employed because they too were com-
mitted to these goals, and consequently , 
they worked out the curriculum. Any change 
in our curriculum is decided on by our 
Academic Council which is made up of 
certain administrative officers, heads of the 
departments , and certain others who have 
attained professorial rank for a certain 
number of years. This means that we have 
the opportunity of bringing to bear upon 
our curriculum or educational decisions the 
funded knowledge and judgment of a large 
body of well prepared people. So far , there 
has been no problem. Now , I can theoret-
ically imagine that if the Faculty should 
develop a curriculum and the administra-
tion or the Board should feel that it was 
out of line in some way and a discussion 
was unable to resolve the dispute , then the 
Board of Tru stees would have to make a 
final decision , because the legal control of 
the institution is in their hands. In other 
words , the buck 's got to stop somewhere. It 
stops with them in this kind of an institu-
tion. 
. . . traditional values 
DANCY: To move on to another area , 
it seems to me that Christian colleges tend 
to teach students the traditional values and 
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to discourage any sort of protest against 
these traditional values, to discourage long 
hair, bare feet and any sort of behavior that 
is different from what is considered normal. 
Would you say that is a fair statement? 
SANDERS: I'd like to state it just a 
little bit differently. I do believe that Chris-
tian colleges are concerned with Christian 
values. Sometimes these are traditional, and 
sometimes they aren 't. I do not believe we 
are, or should be, committed to values 
simply because they are traditional. In fact, 
I think there are a number of traditional 
values that are perhaps not Christian, and 
that we should react against just as Jesus 
reacted against many of the values that he 
found in the society into which he came. I 
think that's one of our functions. We need 
to develop people who are sensitive to 
human need and to truth, and who will not 
be content just to follow traditional values. 
Many values , of course, become traditional 
because they are good. But sometimes, ·they 
serve their usefulness and need to be super-
seded. 
DANCY: There was an article recently 
in Esquire Magazine in which an editor of 
the magazine had written spuriously to a 
number of conservative organizations and 
said, in effect, "I'm worried about the 
trends in American colleges today, all these 
hippies , and so forth, and could you recom-
mend a 'safe' college for my son to attend." 
Pepperdine appeared on three of the "rec-
ommended " lists and Harding on two. 
SANDERS: l heard about that, but I 
haven't seen the article. I think sometimes 
that the image we get in certain places can 
be distorted. I do not think that we are as 
extreme right-wing as some people have 
judged us to be and perhaps think we are. 
Personally , I think a Christian college 
should not be primarily concerned with 
whether it is right-wing or left-wing , but 
with whether it is Christian or not. 
DANCY: But do you think that Christian 
colleges make this sort of appeal to people; 
that "we are turning out young men and 
young women who are 'normal' "? 
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SANDERS: Well, I suppose they do, to 
a certain extent. I think what they are try-
ing to do is to turn out people who are 
responsible. Now we don 't have any rule 
here about how long a boy's hair has to 
be. We do have a rule that he 's not sup-
posed to come into the Dining Hall bare-
footed, but that 's pure aesthetics. We 
haven 't been bothered with any "hippie" 
movement and even those who have al-
lowed their hair to get a little longer than 
usual have kept themselves clean and have 
bathed. l think we'd have a right to object 
to that if they didn 't. But, I think when you 
put the emphasis on more important things, 
these will more or Jess take care of them-
selves. You can 't expect youngsters not to 
pick up some of the fads. After all, you 
go back to Brother Lipscomb and Brother 
Harding; they had beards. Doctor Ward 
wore these Jong sideburns. So we have to 
recognize that some of these things are 
purely social conventions. I know of one 
man who wa~ nearly expelled from one of 
our colleges thirty years ago because he cut 
his hair too short, in what we call a crew-
cut today. The man is now a member of 
the Board of Trustees of that college. 
. integration 
DANCY: For years, some Christian col-
leges resisted integration of Negro students. 
I know Pepperdine has had Negro students 
from the start. What is the situation now? 
SANDERS: We have people of all races 
in school. A larger percentage of our stu-
dent body is non-Caucasian than any other 
institution of higher learning in California. 
We have not discriminated against them on 
the basis of race. We have accepted them 
on the basis of their grades and other fac-
tors which were the common basis for 
selecting students. We feel that this is the 
Christian way to pursue it. We have tried 
to show them respect on campus as persons. 
We have tried to get to know them and to 
know what their feelings and thoughts really 
are, so we will understand how they see 
this situation. 
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DANCY: Is it fair to say that Christian-
ity and Christian education have in the past 
few years come to feel a duty toward the 
Negroes? 
SANDERS: I think they have. I feel that 
this situation has forced people to think 
the problem through , and as a result , many 
are acting more nearly in terms of the 
Christian ethic. Before , a lot of people felt 
like "Well , this isn't right , but what can 
you do about it?" And they went along 
with it, whereas , now, they have the oppor-
tunity to do something about it . 
. . . the future 
DANCY: What do you see as the future 







gift for others . 
... a valuable 




SANDERS: I believe there is a continu-
ing need because there is a need for people 
who are highly trained and have Christian 
ideals. I'm sure that as more people seek 
higher education and as the state provides 
more opportunity , that we will educate a 
smaller percentage. But I believe the num-
ber that we educate will increase. And I 
believe we will increase in competency , that 
we will build better faculties and that we 
will get more money. I believe the future 
looks good. I don 't believe the Christian 
college or the small , private college is on 
its way out , as some people seem to think. 
P. 0. Box 2822 
Abilene , Texas 79604 
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What can I give him, poor as I am? 
If I were a shepherd, I would bring a lamb; 
If I were a wise man, I would do my part; 




A Symbol of Courage 
Masada: Herod 's Fortress and the Zealots ' 
Last Stand by Yigael Yadin. New 
York: Random House, 1966. 272 pp. 
$12.95, cloth. 
Take a rock , a big rock, a 23-acre rock. 
Elevate the rock 1200 feet so that it has 
sheer cliffs and ragged, gaunt sides. Locate 
it at the eastern edge of the Judean desert 
near the western shore of the Dead Sea. 
Make the rock a Gibraltar of the desert. 
Give this rock of majestic beauty a place 
in the plans of Herod the Great. Later , let 
it become the refuge of 960 Jewish Zeal-
ots; and then let it be the site of one of 
the greatest last stands in history . 
Call the rock Masada. 
Let Masada brood for almost 1900 years. 
Let its silence be interrupted only by 
Roman soldiers manning Masada as a gar-
rison and later ( in the fifth century) by an 
order of Byzantine monks using Masada as 
a monastery. Let an occasional Bedouin 
visit Masada; but let it remain alone except 
for the companionship of the raging south 
wind and harsh climate. 
Let Masada appear forgotten. 
Then let Masada stir the interests of a 
series of nineteenth- and early twentieth-
century explorers. Finally let Masada se-
duce the interest , then the passion, of a 
distinguished contemporary military leader 
and archaeologist. 
Call his name Yigael Yadin. 
As it turned out, the Masada expedition 
headed by Yigael Yadin from 1963 to 1965 
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was the biggest archaeological enterprise 
ever attempted and accomplished in the 
Holy Land. Without doubt it was one of 
the most important archaeological finds 
from a sheerly scientific standpoint! Yadin 
hits the scientific highpoints in a brisk text 
accompanied by over 200 spectacular 
photographs and illustrations. But separate 
from what was discovered there is Yadin's 
fascinating account of how it was dis-
covered . Volunteers-thousands of them-
came at their own expense from 28 coun-
tries to help a nucleus of professional 
archaeologists and assistants. They worked 
in 23 two-week shifts with an average of 
300 participants per shift. The workers 
removed and sifted about 50,000 cubic 
yards of Masada dirt. They worked under 
incredible logistical, mechanical and me-
terological difficulties. 
The discoveries at Masada are prodig-
ious. They are linked to Herod the Great 
(Masada's master builder), the Romans 
who garrisoned Masada, the Zealots who 
occupied Masada as their last stronghold 
and the settlement of Byzantine monks. 
The most spectacular finds are related to 
the eras of Herod and the Zealots. 
Masada's main building were constructed 
by Herod. He built two palaces ( one was 
a magnificient three-tiered palace) , a 4250 
feet casemate wall bordering the outside 
dimensions of Masada , enormous store-
houses and a host of other administrative 
and supportive structures. It is clear that 
Herod did · not intend Masada as just an-
other fortress in the national defense line. 
Herod prepared Masada as a refuge for 
himself and his family, and the buildings 
reflect in elegance and scale the standard 
of living to which he was accustomed. 
The expedition unearthed two ritual im-
mersion baths. They also discovered a syna-
gogue and a scroll fragment with a text 
identical to a scroll discovered earlier at 
the now-famous Qumran. The fragment 
raised the question as to whether some of 
the Qumran inhabitants may have partici-
pated in the Jewish revolt. But the presence 
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of the scrolls and the immersion baths are 
two indications of the arduous efforts of 
the Zealots to maintain scrupulous confor-
mity to traditional Jewish law-even during 
those last chaotic days of the revolt. 
In addition to the major architectural 
finds the expedition uncovered an unprece-
dented number of Roman and Jewish coins. 
They found several biblical manuscripts . 
Of course they uncovered large numbers of 
artifacts primarily from the daily life of 
the first century AD: baskets , cooking 
utensils , combs , oil lamps , cosmetic equip-
ment , wool fabric and even stoves . 
Suggestions for gifts 
The New Bible Dictionary, by J. D. Doug-
las. Grand Rapids: Wm. B. Eerds-
mans, 1962. 1424 pp., 33 outline 
maps, 17 color maps; $12.95.-A 
fresh, contemporary, scholarly, con-
servative-oriented thesaurus of biblical 
knowledge written by t 39 outstanding 
scholars. 
Atlas of the Bible by L. H. Grollenberg. 
New York: Thomas Nelson & Sons, 
1956. 166 pp., 36 eight-color maps, 
408 illustrations, 26 pp. index; $18.00 
-Costly, but a worthy a~dition to any 
library. 
Jesus As They Saw Him by William Bar-
clay. New York: Harper & Row, 1962. 
429 pp.; $5.00.-Combining scholar-
ship and simplicity, Barclay draws a 
living portrait of Jesus through the 
eyes of the New Testament writers. 
Consider 42 titles, roles and descrip-
tive names applied to Jesus. 
How To Give Away Your Faith by Paul 
Little. Chicago: Intervarsity Press, 
1966. 131 pp.; $3.50.-A realistic, 
usable, interesting guide on how to 
communicate Christ to non-Christians. 
The Humor of Christ by Elton Trueblood. 
New York: Harper & Row, 1964. 127 
pp.; $2.50.-Insight into a surprising 
and often unrecognized aspect of 
Christ's teaching. 
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It will sound strange when I say that 
Yadin 's Masada exerted a strong emotional 
impact on me. For many people the quick-
est way to kill interest in a subject is to 
connect it to ancient history or archaeology. 
After all, a rock is a rock is a rock . But I 
dare you to read Masada and not be moved , 
particularly by Yadin 's account of the 
Jewish resistance at Masada. 
After Herod's death Masada became a 
Roman garrison. In 66 AD Jewish Zealots 
destroyed the Roman garrison. Later the 
Jews were joined by other surv1vmg 
patriots who evaded Roman capture. Even 
after the fall of Jerusalem in 70 AD the 
Zealots continued their battle for freedom. 
But , one by one each pocket of resistance 
was crushed by the Romans. 
In 72 AD the Romans sent Flavius 
Silva, the Roman Governor , to crush the 
Jews at Masada. He brought the Tenth 
Legion, its auxiliary troops , and thousands 
of prisoners of war to help with transport-
ing provisions . Atop Masada the Jews, 
comm anded by Eleazer ben Y air , opposed 
the Romans with a ferocity that carried 
the struggle into the year 73 AD. Ulti-
mately Silva was forced to build a ramp 
of beaten earth and large stones. On it the 
Romans transported siege towers and a 
battering ram with which they finally made 
a breach. Then the Romans retreated , ready 
to storm Masada the next morning. 
That night the Jews reviewed their posi-
tion. Of the two alternatives-to surrender 
or to die-they chose to die rather than 
become slaves to the Roman conquerors. 
During the night 960 men , women and 
children ended their lives by their own 
hands. The next morning the Romans 
stormed Masada and were greeted by 
absolute silence. 
Thus Masada is more than scientific dis-
covery . It is the confirmation of an his-
torical event which is, in turn , a symbol 
of moral courage-a courage that prefers 
death to moral serfdom. 
Call the rock a monument! 
-Robert R. Marshall 
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. . . Even though the problems are not new, 
the present day circumstances of most 
Christians in America make the life of ease 
and pleasure so readily available and social-
ly acceptable that it is difficult to see our 
sins of indifference, greed , gluttony , pride , 
self-righteousness and neglect. Surely the 
Lord who wanted to deliver us must groan 
at the burdens we pile on ourselves. 
We give our children the latest in styles 
and equipment and wonder why they can-
not share. We expect them to learn the 
latest in the world 's happenings and achieve-
ments but don 't get too upset when they 
can 't pronounce the words in the Bible or 
understand them. 
We parents no longer take time to study 
our Bibles-unless we have to teach a 
class-then we couldn 't move an inch 
without the lesson book. We rail on our 
children for their mistakes and excuse our 
own without apology-we exhort good be-
havior in our presence by threats and won-
der why our children misbehave behind our 
backs. No wonder our children would 
rath er play at the neighbors where no one 
MISSIO N Forum is devot ed to comments from 
tho se whose insights on various matters differ. 
Letters submitt ed for publication must bear 
the full name and addres s of the writer. Let-
ters und er 300 words will be given pr eference. 
All lett ers are subject to condensation . Addr ess 
your letters to MISSION , P. 0. Box 326, Oxford , 
Ohio 45056. 
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is trying to set up ideals they don 't intend 
to live by themselves. 
We need all the help you can give us. 




The article by Lewis Randolph .. . "Pilate 's 
Washbowl " [September , 1968) is another 
of the blatant attacks upon the faithful men 
and women of the Body of Christ. . . . 
The article is sarcastic , un-Christian and 
filled with ugly name calling and unsup-
ported by either facts or reason. It is a 
defence of the ultra-liberal , right wing [sic] 
"voices of concern" variety that hide under 
a blanket of charity and a smirk of pseudo-
intellectualism. It is a smear attack with 
the use of such terms as "forces of ortho-
doxy" - "party presidium " and "party 
bosses." 
Why does this teacher in a Christian Col-
lege not come out and plainly say what he 
really believes? People are sick of these in-
tellectually veiled insults. 
Glenn L. Wallace 
Visalia , California 
Biblical theology 
Dear Editors: 
I appreciated the October MISSION more 
than several other issues of late, and par-
ticularly the emphasis in it on the need for 
grounding whatever Christian action in 
biblical theology. 
Particularly this was seen in the article 
by Brother Olbricht , and I, for one, would 
like to see more articles along this line . . . 
Even if there is controversy or disagree-
ment on a given issue, brethren can enjoy 
mutual respect when the appeal is made to 
a solid biblical base ( or bases). If we di-
vorce so-called Christian involvement from 
the theological perspective seen in New 
MISSION 
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Testament ( and Old) Scripture , we have 
lost our claim to "Christian" action and 
are no more than any humanistic sociolo-
gist or agnostic do-gooder. 
Perhaps some controversy is unavoidable , 
but quite a bit would never arise if those 
who speak to the public would speak clear-
ly, unequivocally and, above all, out of a 
knowledge of the revelation of God in Jesus 
Christ and the subsequent written revela-




A man once stood on the church steps watching a congregation assemble for worship. He 
knew most of them well. One by one they went up the steps and through the door , a 
pretty sorry bunch of folk, thought the man. Weak men and women, some of them spine-
less in character , others full of deceit. Get them all together and you've got a sad assem-
bly! The whole is just as great as the sum of its parts. But then this man went into the 
church , joined the company in communion , felt the invisible "plus" element added to the 
sum of the whole. In Christ, this man discovered , the whole is greater than the sum of 
its parts. 
-Robert E. Luccock 
If God Be For Us 
The light that lighteth every man went on shining in the darkness and the darkness had 
not been able to put it out. What was true then is still true. Nothing that history has done 
to man , or that men have done to one another in history, has ever put out that light. 
-Willard E. Sperry 
Sermons Preached at Harvard 
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"Guilty consciences on the part of white Christians are not enough. 
Not until black people are treated differently can we expect to end the 
violence in the streets or in the hearts. The treatment need will result 
only from persons who live under the Lordship of Jesus Christ ... " 
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